CHAPTER 12 OF SMALL PLACES, LARGE ISSUES: Exchange.
Economy = integrated in social and cultural totality ( the economic system can only be understood if we look to the interrelationships with other aspects of culture and society. Economy= cultural and social product. 

It is true that, in every society, people try to maximize value but what is considered valuable varies cross-culturally and between individuals. 

Economic anthropology = studies of consumption and exchange. 

Today capitalist economy is everywhere but from an historical perspective, capitalism is a newcomer ( this chapter will take non-capitalist economies as point of departure. 

There are two main different ways of thinking in economic anthropology: 

· Systematic approach (substantivist views) ( definition of economy= the production, distribution and consumption of material and non material goods in society.  Ex: Sahlins explain that the actor-centred comprehension is typical of capitalist societies and does not work to understand other types of societies (peasants do not maximise profit but work just enough to survive and to generate an adequate surplus = optimisers ( maximisers). 

· Actor-centred approach (formalist views)( definition of economy = the ways in which actors use the available resources to maximize value. (They argues that even peasants are maximisers but have different economic priorities) 
Consumption in the Capitalist Market. 

Consumption concerns much more than the mere satisfaction of inborn needs.  It is obvious in modern societies but occurs also in traditional societies ( they are also integrated into capitalist system of exchange. To perform an anthropological approach to the economy, it is necessary to study consumption as cultural system. 

The economy as part of a social totality.

In the Argonauts of the western Pacific, Malinowski argues that “savages” where by no means driven by only material/biological needs in everything they did. They have a sophisticated religion, a complex kinship system and a multitude of regulated practices which contribute to the fulfilment of far more needs than the purely biological ones. Exchanges in traditional societies serve to reproduce social bonds and to tie kinship although they also have a political aspect. 

In capitalist economy, money is the common and unique means of economy ( it could be considered as a separated field. But anthropologists refuse to consider economy as a separated field because this view fails to include domestic work as part of economy. Indeed in traditional culture domestic life is fully part of economy (no distinction of the two fields). In traditional culture, in contrary with capitalist societies, there are a multitude of forms of exchange (Ex: symbolic exchange) but all of these can still be considered as part of economic life. 

Marshall D. Sahlins. 

In his early works, he had an evolutionist mode of thought (Social stratification in Polynesia). Later, he developed a strong cultural relativism: in Stone Age Economics, he showed how economy is culturally constituted, in Culture and practical Reason, he argued against the notion of the “rational actor”, in Islands of History, he proposed a non ethnocentric historiography and in Natives think, he defended a cultural relativist interpretation of the death of Captain Cook.  

Gifts as total social phenomena. 

Gift= transaction without any fixed price and from which the return gift should not be given at once. Even if the price is not fixed, a gift anticipates some kind of counter-prestation: ( Gift = expression of reciprocity: the obligation to give implies the obligation to receive. Gift = means of making contact with outsiders ( exchange create webs of vague obligations. 
≡ the analytical interest of a gift lies in its social and cultural aspect and not that much in the purely economic aspects. 

Potlatch, reciprocity and power.
Potlatch = a famous social institution from the Kwakiutl groups of the North-western coast of North western America. The aristocrats of this society defend and try to improve their relative rank by giving spectacular gifts to each others = a competitive gift exchange which leads to a mechanism of acceleration and to destruction of considerable material wealth (the more you destroy = the more you are suppose to be rich).  The goal= to establish a political hierarchy with oneself on top. 

Mauss: He studied this institution and explains that the potlatch is a “perverted” form of the phenomenon of reciprocity. His essay on the gift = very influential:
· Lévi-strauss’s theory of kinship is based on the universality of exchange as a fundamental human mode of existence.

· Pierre Bourdieu studied the social logic of reciprocity: he explains that the generalization of monetary exchange enters into a relationship formerly defined through reciprocity. He also focuses on the way in witch gift and total phenomena conceal power relations and exploitative practices.
In the later interpretation of Mauss, the institution of the gift is seen as constitutive of society as such. However, to Mauss, the principle of gift giving is important but not the only principle of integration. Another one is sacrifice. 

Annette Weiner, in Inalienable Possessions (1992), holds a radical view: she refuses the idea in which reciprocity is a fundamental social act. To her, reciprocity and exchange are surface phenomena which amount to the protection and preservation of assets that are felt to represent their very identity (= inalienable possessions). 
Forms of distribution. 

Karl Polanyi explains the historical transition to capitalism. To explain that, he distinguishes between three different principles in the circulation of material goods= three forms of distribution: reciprocity, redistribution and market exchange.  

· Reciprocity (in small-scale societies) is the dominant principle of distribution in gift economies. Characteristics = decentralisation and egalitarian mode of distribution ( mutual obligation created by gift-giving. It tends to create solidarity. 
· Redistribution (in feudal societies) means that a central actor receives goods from the members of society, which he commits himself to redistribute to them. Characteristics = centralisation and hierarchical mode of distribution. It tends to create a centralised and hierarchical political structure.  
· Market principle (in capitalistic societies) is based on a contractual relationship between the exchangers. Characteristics: the market is anonymous and involves abstract rules about contractual liberty ( impersonal form of interaction. It tends to create a single anonymous web of exchange.

!!! One form of distribution does not exclude the others. The three principles of distribution can occur in one society. 

Money. 

Difference between capitalist societies and traditional societies: 

· In traditional societies, the different categories of goods cannot be compared.  Even if sometimes they use special purpose money, it does not have the function to measure and compare different kinds of material goods and services on a common scale.  Furthermore, some kinds of things like land and labour cannot be purchased. 

· In capitalist societies, everything can be compared and measured on a same scale= Money.
Economic spheres among the Tiv.
 The Tiv= a kinship based society of farmers who live in central-eastern Nigeria.  

Their system of distribution = multi-centric (no uniform market)( three economic spheres, centres: 

· The lowest sphere = subsistence sphere. In this category, commodities are commensurable.

· The second sphere = the prestige sphere. Commodities of more prestigious values. 

· The third sphere = highest sphere in which women and children are exchanged. 

Within each sphere, exchange is morally acceptable, but exchange between two different spheres is morally condemned. There is no common denominator encompassing all three spheres.  

After colonisation of the interior Nigeria, great changes occurred:
· The introduction of general purpose money, 

· The extension of the trade network, 

· The abandon of the subsistence economy, 

· The beginning of capitalist activities,

· The economy lost his moral character,

This new monetary economy was irreconcilable with the former rigid distinction between spheres of circulation. Money entered the system at all levels. Everything could be measured on a common scale. Money = standard value. Monetary exchange created new hierarchies.  
( Bohannan’s explanation of those changes = systemic perspective: Change is caused by exogenous factors modifying the system as a whole. 
(This view = opposed to Barth’s explanation of African society = actor-oriented analysis: he emphasises endogenous factors of change: the enterprising individual).  

Money as information technology
The use of general purpose money integrates traditional societies into larger systems of production, distribution and consumption ( Money = form of information technology: It makes communication on a vast scale possible. Money is a common denominator making it possible to compare a vast number of goods and services.

The meaning of the artefacts
The meaning of things varies cross-culturally. It is so difficult to give a definition of commodities and to understand what turns an object to a commodity. A way to understand that = study of the circulation of goods. 

Contemporary anthropological studies focus on the ways in which commodities mediate and define social relationship and self-identity( the cultural meaning and the social significance. Exchange cannot be divorced from its cultural content and social implications.
Appadurai (1986): he introduces the concept of regimes of value= system within which there are more or less consistently shared notions of value and exchangeability. Several such regimes may coexist within any society. 

Miller (1988): In his study on decoration, he explains that consumers are conscious actors who appropriate the material culture of their environment to strengthen their own sense of personhood and identity. Things are important elements in cultural projects: 
· They objectify social relationship and hierarchies,

· They are used in the articulation of self-identity, 

· They contribute to define social relationships, 

To Miller, commodities as well as gifts have the capacity to construct cultural projects wherein there is no simple dichotomy between things and persons. 

A reconsideration of exchange. 

Reconsideration of the exchange goes with the reconsideration of classic dichotomy:
· between reciprocity and market exchange, 

· between traditional and modern,

We should not believe that the introduction of a new economic system necessary kills the old one or that societies are either traditional or modern. 
John Davis argues against the distinction between gift-giving and market exchange.  

He believes anthropologists have to develop cultural account of exchange also in modern industrial societies as well as in traditional societies. He studies the “commercialisation of Christmas” that he understand as an instance of the gifting in the market ( continuing strength of gift-giving. To him, reciprocity is still an important part of everyday social interaction in any society. 
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